QUESTIONS AND ANSWERS ON THE FIRST FIVE BOOKS OF THE BIBLE
What pentateuchal sources are used in Genesis? And which source predominates?

The Pentateuchal sources used in Genesis are J and P. P. predominates. 

Discuss the question of the patriarchs and history?

 Albright describes Abram as a caravaneer of high repute in his time and that his profession reached the climax of its history. De Vaux however argues against Albright that the patriarchs were donkey caravaneers. He tries to prove that they were rather sheep-raising nomads. They both however agree that Genesis depicts the patriarchs as nomads; history and archaeology confirm the view that the information in Genesis is likely based on some facts. They both also insist that some events form the core of the patriarchal narratives. Wellhausen however argues that we do not have any historical knowledge of the patriarchs, but only of the time when the stories about them arose in the Israelite people. De Vaux however expresses doubt as to the possibility of establishing the historical foundation of these traditions, but he concludes that it does not matter for the believer. 

What does Abram mean in Hebrew? Abraham? Does the name occur in any other literature of the Near East?

Abram means “the father is exalted.” Abraham means “Father of a multitude. This name does not occur in any other literature of the Near East. 

Why can it be said that Heilsgeschichte, as recorded in the Bible, begins with Gen 12? 

This word means salvation history. Genesis 12 is the beginning of the salvation history of mankind, beginning first in Israel and ending with Jesus. 

Give a detailed exegesis of Genesis 12: 1-4a

Here begins God’s direct intervention and revealing of himself in the history of sinful man. In Genesis 12:1, God demands a commitment. From the multitude of nations, Yahweh chooses a single man. God could have chosen a descendant of Ham but he chose a descendant of Shem. He chooses whom He wills. Yahweh is the subject of the first verb in verse one and is thus the subject of the entire salvation history. He calls Abraham to abandon radically all things: land, bond of clan, and even bonds of the immediate family. He is simply to leave everything behind and just trust in the Lord. This story beings with one individual, and extends gradually to his family and then to a people and later still to a nation. Later to the whole world in Christ. 

In verse 2-3, note the emphasis on a numerous children. Promise of innumerably children is a primary ingredient of the promises made tot the patriarchs. Name here does not mean a mere label but an expression of the nature of the bearer. Make your name great means, he will make him famous. In you shall all nations of the earth be blessed is not the best translation. A better translation is, Abraham’s privileges will be enjoyed by all the other nations of the world. Abraham believed and did as Yahweh instructed. 

Explain the Semitic concept of “name” and the biblical theology of blessing and curse. What is the significance of the change of Abram’s name to Abraham?

The name was not just for designation or a label. It was something that defined the person. Even more it was the person himself. It revealed the identity of the person. 

In the bible, blessing may be understood as the effective activity of pronouncing and bringing about good for someone. It may also be an act of prayer or greeting that evokes good for someone or seeks to neutralize or avert evil. Finally it may be an act of praise by which a benefactor, human or divine, is acknowledged and thanked for benefits received or expected. The meaning of cursing is just the opposite. It may refer to the pronouncing of evil which brings about punishment or harm to someone. It is unthinkable however, that one would curse the deity, even for some harm one might attribute to God’s neglect of disfavor. 

The significance of the change of Abram’s name to Abraham is the change of destiny. 

Explain the theology of election in the bible. Give at least two instances of the deliverance theme and the forefather theme?

This holds that God chose Israel from all the nations on the face of the earth to be a people peculiarly his one. This is necessary in the understanding of the theology of the Old Testament. Von Rad writes that all the Old Testament themes are all election traditions, for they are centered upon saving events brought about by Yahweh for Israel’s benefits. Without this doctrine of election, it is impossible to understand the plan and will of God as regards human beings. Israel’s election is what made her conscious of a destiny different from that of the other peoples of the earth. Israel’s election was unique not because of their own human successes but because it was the deliberate and sovereign initiative of God. 

The deliverance theme traces back Israel’s election to the Exodus. Two examples are: Exodus 15:6-8 and Numbers 23:21-23.

The Forefather theme traces election back to the patriarchs. Gen 9:25-27 and Micah 7:18-20. 

Discuss the theology of the Lot saga cycle. What is the purpose of 19:30-38?

The theology of the Lot saga cycle is comprised of four parts: Lot’s choice of the luxuriant Jordan valley. Here, he steps away from Abraham and the glorious promises His indecision and instability, his lack of trust in God when told to flee and Lots drunkenness and incest. Abraham’s trust in Yahweh is stable and firm unlike Lot who lacked trust in God. Lot committing incest with the two daughters led to the birth of Moabites and Ammonites. These people were despised by the Israelites who were forbidden to marry them or even to be friendly to them. They were later denounced by the later prophets. 

The importance of 19: 30-38 was to show that incest was abhorred by the Israelites over every other sin. Lot is the wimp. He cant make up his mind. 

Discuss fully and precisely the meaning of dabar and logos in the Bible. Give biblical examples of paronomasia. Explain the point of Is. 55:10-11?

Dabar is a noun that is derived from the verb root dbr “to drive, to get behind and push.”, ruah, wind. It is a communication of a concept, word; person to person experience, meaningful event, encounter of persons, reality charged with power and a thing. 

Logos is communication of concepts in language. Logos issues only in understanding. 

Biblical examples of Paranomasia are Amos 3:8 “when Yahweh speaks, who will not prophecy” and Jeremiah 20:9 Yahweh’s dabar is like a burning fire that Jeremiah cannot hold in any longer.

Isaiah 55:10 shows that there is a strong force behind Yahweh’s dabar. 

Give a complete exegesis of Genesis 15:1-6. what does the bible mean by faith? What is the difference between “belief in” and “belief that?”

Genesis 15 is a Yahwistic narrative. The dabar of Yahweh is a phrase foreign to the Hexateuch, but frequent in the prophets. The debar here is a prophetic call. Fear not signals a revelation. In this case, the revelation is the shield of Yahweh. The shield was a language of cult. In verse 2 and 3, we see Abraham’s dilemma. What is the reward? He has no child. There are two types of heir: aplu who is the direct heir and ewuru who is the indirect heir. This could be a member of a collateral line, or even an outsider. Abraham’s aplu shall be his heir and not his ewuru. The use of the stars is not just an idle metaphor in action. Abraham’s posterity will be in reality as numerous as the starts. It is only a question of time. And in the last verse, Abraham believes in Yahweh. 

By faith, the bible means a state of being ultimately concerned. Faith has ultimate concern. The essentials of biblical faith are love, obedience, trust, hope, personal involvement and total commitment to God or Christ and to our neighbor. 

When you “belief that”, you may not know it. The language of belief that is recital of a creed but when you belief in, you know it by personal experience. It is the language of prayer. 

Give the key points of Vawter’s article on biblical faith. Explain fideism?

What a Semitic people understand by faith, is also what the Bible understands by faith. When we say therefore that we believe, we express much more than a mere intellectual assent. We express commitment, that giving of the whole self that is entailed in what we call “love.” In faith, one does not merely accepts a proposition, he sets his whole being in relation to another. This Semitic idea of faith is also that of the New Testament. The authors of the NT preached a faith that had a new content and new direction but which was in nature the same. 

Theology has always insisted that faith is a personal encounter of the believer with the first, the divine truth. Faith is faith and not knowledge. It can lead to knowledge but faith is not knowledge. That faith is the act of the whole man, not only of his mind, explains the church’s traditional horror of the heretic. A heretic in the true sense of the word is not one who merely shares an erroneous conclusion about what is revealed truth, he is rather one who has willfully cut himself loose from the author of his supernatural existence. 

Jesus’ rebuke of His disciples as men of small faith was not to question how much they believed statistically but how deeply. They believed but not consistently, not wholeheartedly, not with complete commitment. Christian faith is not just a means to God, but the possession of God and his Divine Son. Christian faith in other words is righteousness since it connects the believer with the source of salvation. 

It is equally plain from the teachings of the NT that the faith versus work controversy was a false issue. Faith is both something less and something more than the early Reformers taught. Faith necessarily entails good works. Because the justification of faith is real, the works of faith also God accounts as righteousness. 

Fideism is faith in faith and not faith in reality. According to Bultmann, it doesn’t make any difference if Jesus existed or not. What is important is the kerygma. 

Define covenant; covenant of divine commitment; covenant of human obligation. Give at least three examples each of covenant of divine commitment and of human obligation?

Covenant is a solemn promise made binding by an oath, which may be either a verbal formula or a symbolic action. Such an action is recognized by the contracting parties as the formal act which binds the one who acts to fulfill his promise(s). 

Covenant of divine commitment are covenants in which God is bound. There are irrevocable, irreversible and unconditional. E.g. Abrahamic, Davidic and Noachite covenants. 

Covenant of human obligation are covenants in which Israel is bound. There are revocable, reversible and conditional. E.g. Mosaic covenant, Covenant of Joshua and Ezra’s covenant. 

Exegete Genesis 22:1-9. Explain the various elements of this ordeal and describe the views of Gonzales, Speise, Kierkegaard, and Von Rad.?

This is the story of Abraham’s total commitment to Yahweh. This is literarily one of the finest pieces of Hebrew prose narrative in the OT. It is the most significant and meaningful text for an understanding of genuine religion and religious experience and faith. This passage tells us that faith is worship, and true religion means doing exactly what you are told. Reasons does not follow Abraham’s movement. This story is not about child sacrifice, it was a story about faith. Child sacrifice was indeed practiced in the bible but the bible explicitly condemned it. 

For Von Rad, the point in this story is not a natural gift, not even the highest, but rather the disappearance from Abraham’s life of the whole promise. Isaac is the child of promise. One can say this narrative concerns something much more frightful than child sacrifice. It has to do with a road out into Godforsakenness, a road on which Abraham does not know that God is only testing him. There is thus considerable religious experience behind these verses: that Yahweh often seems to contradict himself, that he appears to want to remove the salvation begun by himself from history. But in this way, Yahweh tests faith and obedience. 

For Speiser, it was to discover how firm was Abraham’s faith in the divine purpose. It was one thing to start out resolutely for the Promised Land, but it was a very different thing to maintain confidence in the promise when all appeared lost. The fact is that short of such unswerving faith, the biblical process could not have survived the many trials that lay ahead. 

Explain the sin’s of Onan in 38:1-11. keep in mind the article by the Thompsons in VT 18?

In ancient Israel, the brother of a man who dies without children has the obligation of marrying the widow of the deceased in order to assure the continuance of his name. This is known as the Levirate Law. The physical act that Onan performed was presumably withdrawal. This act gave rise to the name Onanism which in current usage can mean birth prevention other than withdrawal. Onan’s moral act however, is not so much the “seed-spilling” but rater the refusal to raise up progeny for his brother, and thus, to gain the dead brother’s inheritance for himself. 

Explain the structure of P’s account; the parallels between the 2 stages of creation. Is the account true? Explain fully?

In P, we find the Priestly tradition at its finest. He makes a division between Opus distinctionis/separationis and Opus ornatus. The work of creation is divided into two stages, each with four works occupying three days; to the last day of each stage two works are assigned. This arrangement is not accidental but is the masterpiece of P. This is the way he present creation:

1st day Creation of Light and its separation from darkness

5th day creation of sun, moon, stars, and luminaries of day and night.

2nd day creation of firmament and separation of the waters above and below the firmament

6th day creation of fishes and birds under the firmament of the heavens. 

3rd day separation of sea from dry land

7th day creation of animals for the dry land.

Production of plants. 

Creation of man and woman. 

This account is true but must be understood in its terms. The point here says Speeisers is not whether the account conforms to the scientific data of today, but what it meant to, and how it was arrived at by, the writer concerned. 

The Enuma elish: date; the story; its parallels with Genesis; the contrasts which are crucial?


The enuma elish is dated to the earlier part of the 2nd millennium B.C. The struggle between cosmic order and chaos was to the ancient Mesopotamians a fateful drama that was renewed at the turn of each new year. The epic which deals with these events was therefore the most significant expression of the religious literature of Mesopotamia. This is what has come to be known as the enuma elish. Some contrasts:

· In Enuma Elish, Divine spirit and comic matter are coexistent and coeternal but in Genesis, Divine spirit creates  cosmic matter and exists independently of it.

· In Enuma elish, light emanates from the gods, but in Genesis, light is created. 

Some of the parallels would be:

· In Enuma elish and Genesis talk about the creation of the firmament, dryland, luminaries, mankind.

· In Enuma elish, the gods rest and celebrate and in Genesis God rest and sanctifies the seventh day.

· In enuma elish, primeval chaos, Ti’smat enveloped the darkness and in Genesis, the earth a desolate waste, with darkness covering the deep. 

The key elements of Hebrew cosmography: earth, heavens, primeval waters, firmament, luminaries, light?

· The earth was a great island in the midst of the visible world; it consisted not only of dry land but of lakes and seas. 

· The heavens referred to the firmament itself, the various spheres of heavens and the atmosphere above the earth. 

· Primeval waters were the waters under the earth and in the sea surrounding the earth. In the primeval waters were columns that supported the earth. 

· The firmament is a solid, bowl-like object which covers the earth. In it were various store rooms containing God’s treasures. 

· The luminaries were the sun, moon, stars etc. These are not per se the source of light. Light is something distinct from them; it is one God’s treasures which after creation enters the sun. the firmament holds in place the sun, moon, stars etc which move in the lower part of the firmament. 

Accurate translation of Genesis 1:1-3; analysis of each word, of the grammar and syntax. Implications of such analysis for the theology of the account: e.g. creation ex nihilo, chaos, God’s Word, s/Spirit, etc. 

When God began to create the heavens and the earth, the earth had been a chaotic void, with darkness over the primeval seas, but God’s breath hovered over the waters. Then God spoke: “Let light become present!” And light did become present. 

1. Bere`sit. I take this phrase as a conjuctive adverb.

2. Bara, to create, to make. Only God is the subject of this verb. It is always used to designate a marvelous new effect. It implies that the object created was created by mere word. It is also never used with accusative of matter employed. We can see how bara played a significant role in the ultimate expression and development of the Jewish and Christian doctrine of creation ex nihilo. 

3. elohim, this is the God who creates. This is P’s way of referring to God prior to the Sinaitic revelation. God does not receive existence himself, he pre-exist all his works. 

4. et: sign of the accusative, direct object.

5. Heaven and earth: the entire universe with its vast expanses and numberless galaxies. 

6. Tohu wabohu: chaos and void/emptiness.

7. upon the face of the primeval sea.

8. hosek: darkness, an almost invariable feature of ancient ideas of chaos.

9. ruah elohim, God’s breath. Ruah means, wind, breath, vigor, spirit and this is why we translate as God’s wind was hovering.

10. The verb “rhp” means hover and appears only 3times in the MT.

11. hammaym, the waters. This word is in synonymous parallelism with the dark watery chaos involved in the terms tohu, bohu.

12. Then God spoke. He speaks in his solitary majesty, and his powerful word achieve its effect.

13. yehi, this is the equivalent of a 3rd person singular in western grammar.

14. “`or” means light, an entity separate from the luminaries.

15. “and light did become present.” Waw-consecutive imperfect which equals a perfect. 

Chaos is thus an antithesis of creation. 

Summary of P’s theology of creation?

We can summarize P’s account into 5major points.

· God is the creator of the cosmos and all that is in it.

· God is eternally “present” before all created things.

· God is distinct from the world, independent of all things and time. He is absolutely free in creating, and is transcendent to created things. 

· The omnipotence of God is shown by the efficacy of his all-mighty word which calls things into existence and presence.

· All God’s works are good and especially man whom God has created “in his own image and likeness.”

Does P teach creatio ex nihilo? Explain fully. Such creation in Ws 11:17; 2Mc7:28; the NT? 

Creatio ex nihilo is neither affirmed nor denied in Genesis 1. it is simply not even thought of. It is an abstract idea that could scarcely occur in the Hebrew mind. That such a creation is not even thought of can be proved from the fact that chaos is not considered to be something that is created, for in the semitic mind, generally, creation is viewed as the antithesis of chaos. We should however note that the metaphysical affirmation of creeatio ex nihilo rests upon the very same notion of God’s absolute supremacy over the cosmos. 

In Wisdom we see that God created the world out of formless matter. Phrase “formless matter” reflects the platonic notion of the eternity of matter. We should not assume that Pseudo-Solomon agreed with Plato’s doctrine regarding the eternity of matter, rather, he attempted to restate it in a language understandable to his contemporaries. 

In Maccabees, “look up at the heavens and the earth, and see all that is in them, and perceive that God did not make them out of things that existed.” The lucianic recension uses “from things which were not created.” We must note that this reflects the mentality of Genesis 1:1-2. this can be understood as creation ex nihilo. They must be understood to mean exactly what they say: God made all things ex nihilo. 

From the Hellenistic period onward, the doctrine of creation was a cardinal tenet of faith which distinguished Judaism and Christianity from other religions and philosophies. The NT consecrates the term ktizo to express the idea of creation, this verb is used for God alone. That creatio ex nihilo is meant in the NT can be deduced from the emphasis with which the origin of everything is referred to God. 

The pastoral implications of creation theology?

· P’s account is true. He is inspired to know that what he is teaching is the divine message; it should be taken as it was meant to be understood and not as a transcript of an actual event. 

· The truth of P’s account is not to be sought at the level of physics or phenomenology. The old problems associated with “the bible vs. science controversy” have their origins in a complete misunderstanding of P’s teaching and even of the doctrine of inspiration.

· The truth of P must be sought only on the level of theology, pure theology and not of some abstraction based on myth as in the enuma elish. His theology explains the creation of all visible phenomena. It makes little difference whether his ideas regarding the ultimate nature of phenomena are correct. But the phenomena of the universe are real, and it is of those real phenomena that P is giving us reason for their existence and presence. 

· P’s theology is absolutely unique in the history of ancient thought. From the purely human point of view, it explains the universe and mankind in a way that is internally consistent and logically coherent. 

For these reasons, Genesis 1is credible and we are reasonable to believing its theology. One may however choose to disbelieve that theology. Such a person must then accept some other view of self and the rest of reality. The enuma elish has the view that the supreme reality is to be found in nature. Men and women and nature are the way they are because the primeval gods and chaotic demons were the way they were. Such a view accepts the universe as a datum which needs no explanation outside itself; only a description is possible and sufficient. The supreme reality is to be found within the self enclosed cycle of nature and nature’s blind forces. 

Contemporary people who reject revelation in the name of science must accept the conclusion that they themselves and the world they live in also need no explanation, only a competent description. Hence, men and women and the world are ultimately meaningless. The godless person of today shares in common with the ancient pagan myth-maker or myth-believer the firm belief-it is nothing less than a belief-that the system of nature is the supreme reality. We conclude, human life is impossible without faith. 

The perspective of creation in the NT?

In the NT, creation is viewed christologically, i.e. in the light of God’s action in Christ our Lord, who is the fulfillment of Israel’s sacred history and the inaugurator of the New Covenant. Since Christ is the center of history and the ultimate and fullest dabar Yahweh, he is also the revelation of God’s mysterious purpose, which undergirds all of creation. Thus, Christ is our Lord is the infallible interpreter of creation and of history. History from the beginning and end is under the sovereign purpose of God as revealed in Jesus Christ. 

The importance and theology of 1:4a, 31a. Contrast with the enuma elish?

In Genesis 1:4a, we see, “And God saw how good the light was.” This means creation is good and is not chaotic and conflict. Good is when it fulfils the purpose God makes it. We see the declaration of creations value, the proper understanding of creation rather than the understanding that creatures are essentially distinct from God, and everything belongs to God. The word “tob” (Good) contains less an aesthetic judgment than the designation of purpose and correspondence. Verse 31 is a theologically important verse. It especially important when we consider the source: P. P’s language is ordinarily terse, impassive and unsuperlative. The sentence could be better translated as, “…all he had made was completely perfect.” Thus, no evil can be attributed to God or God’s good creation. Each of God’s creatures is in its proper place to form a marvelous and harmonious whole. There is not the slightest trace of evil in anything, only perfect shalom. When you contrast creation here with enuma elish, you see that creation in enuma elish is conflict, generation and birth whole creation in Genesis is action and word. 

What does Adam mean? Image and likeness of God? The theology of man in P; Keep Ps 8 in mind? 

Adam means human being, human beings, humanity. There is no plural for this word. It is a collective noun. 

Image and likeness of God: two key words. Image (selem) and demut (likeness). Image means an actual plastic work, a duplicate, sometimes and idol or painting. Likeness on the other hand means, a verbal abstraction and means chiefly something abstract. The essential word is selem. The marvel of human bodily appearance is not at all to be excepted from the realm of God’s image. The whole human being is made in God’s image. Hence, we cannot limit God’s image to our spiritual nature, our dignity, personality, or ability to make moral decisions. 

Psalm 8 is the only text after Genesis that makes a declaration of God’s image in us. It gives us an important complement to the idea of image. In it Yahweh is addressed; nevertheless, man is said to be made a little lower than the ‘Elohim.’ This means that God’s image does not refer directly to Yahweh but to the angels. So also the extraordinary plural “let us” is to prevent one from referring God’s image too directly to God the Lord. God includes himself among the heavenly beings of his court and thereby conceals himself in this majority. 

Sex in P’s theology; importance of 1:28 in this regard?

God blesses humankind to be fruitful and multiply. Everything about us points to God. We must note however, that the command to multiply is not mentioned in verse 27 as a consequence of God’s image in man. 

Explain why “’s theology is unique in antiquity and valid today. Contrast with pagan mythologies old and new?

Compare and contrast P’s and J’s accounts. What is J’s purpose?

· Unlike P’s account, J’s narrative is quite composite and complex.

· Unlike P, J forms a unit independent in itself and to be interpreted by itself, without recourse to the other story of man’s origin.

· Unlike P, J’s account is not strictly speaking a creation account. 

· P’s account is primarily a doctrine while J’s narrative is primarily a story. 

· P’s account concerns God’s good cosmos while J ‘s purpose is to answer questions. 

J’s purpose is to answer questions such as, where does sin come from? Where do wars and discord have their origin? Why must man work painfully for a living from the earth he was meant to dominate? Why do women bear children in pain and sorrow? How is the relationship between man and woman to be accounted for? Why must death and decay await us at the end of our days?

Explain 2:4b-5. Full explanation of 2:7. Anthropology involved. Imagery; key words?

These verses form a temporal complex sentence. This verse says, “On the day when Yahweh God made the earth and the heavens…” We must note the order here. P has, “the heavens and the earth..” This difference is by no means accidental. “Yahweh Elohim” is a strange combination. Yet this almost untranslatable combination occurs 20times in chapters 2-3. The only other occurrence in the whole of the Pentateuch is in Exodus. In 2:5, the primeval state of the earth is barren desert in which nothing wild or cultivated could grow because of lack of rain and lack of man adam to cultivate the ground “adamah.”

In 2:7, we see that man is the center of a circle unlike in Chapter one where man is the pinnacle of a pyramid. The verb “form, mold” describes the work of the potter. “Apar” is the material from which man is made. The word means “plastic mud” “clods” or “dust.” Plastic mud, clods seems to be the meaning here. For the imagery suggests the activity of the potter. Adam doesn’t mean dust, you cant mold or form dust. 

The anthropology here, we see not body and soul but body and life. The noun nepes refers to the person. Nepes is the whole man. The picture is this, Yahweh acting like a potter, molds out of clay a statue of man. It becomes alive when Yahweh blows into its nostrils the divine breath. 

The significance of 2:16-17?

In their created state, humans were completely subject to God’s command. The question “who will say to him, ‘what doest thou” was equally out of place in Eden. The snake is the first to open discussion about the command. Note the sanction. The text says “you will die,” not  “you will become mortal.” The text means just what it says. Eschatological or spiritual death is not meant, for the simple reason that such a death would have meant nothing for the ancient semite. 

Woman’s creation: romantic? Formation from man to be held today? NT texts that refer to this problem. Proper understanding of texts?

Yes the woman’s creation is romantic. Note the parade of animals marching past the man. Adam found none of them suitable to help him; God molds the animals from the same earth from which the man is formed; the naming too. The deep sleep serves the same purpose as the unconsciousness induced by modern anesthetics, to relive pain. But perhaps most importantly to prevent man from witnessing Yahweh’s mysterious activity. 

In both P and J, God stands at the origin of sexual differentiation. The formation of the first woman from the first man is to be taken no more literally than the molding of man from mud. After Yahweh builds the woman from the rib, he, like the father of the bride, leads her to the man. Note the man’s supreme joy at finding someone like himself. How did the man know God took his rib? A clue that the account should not be taken literally. 

Meaning of 2:24?

This is an etiology of marriage. The man lives his father and mother to become one body with his wife. It answers the question why sexes are so strongly attracted to each other. Since God took woman from man, man and woman were originally one flesh. Therefore, they must come together again and thus by destiny they belong to one another. 

Comment on evolution, monegenism, polygenism and Gn1-2?

In P we find the creation of mankind strictly speaking, not of an individual male and female. Today we have no right to assume that the sacred author could have intended to teach the creation of more than one human pair to propagate the human race. The question of polygenism simply did not occur to him. Rather, his primary concern is to teach that God created men. The question of evolution is likewise outside the scope of P’s theology. In J, polygenism and evolution are excluded simply because they cannot fit into his anthropology. However, one may not ague from J’s anthropology that men could not have evolved from one species or more species of animals, or at one place and time (monogenism) or at more than one place and time (polygenism.) The issue is that J is not teaching anthropology, nor is he a divinely appointed referee to settle disputes between contemporary anthropologists. J is teaching the doctrine of man’s creation by, and total dependence upon, God. 

What use did J make of the Garden of Eden? Full explanation.

Eden is a geographical term, “a garden in Eden.”(2:8) Elsewhere, we find the phrase, “garden of eden.”, in verse 15, i.e. of delight and pleasure. The two should not be confused. Eden probably derives from Akkadian edinu meaning “plain, steppe.” The garden is a gorgeous, luxuriant park of trees. This garden is given by God to man as a gift. This may be a doublet of verse 8, like v.15 which repeats man’s transfer to the garden. The garden has only trees. Specifically only the “tree of life” and “the tree of knowledge of good and evil/bad” are mentioned. But there may have been a fig tree too. 

Compare and contrast the creation of men and women in Genesis 1:26-28 and Genesis 2:7?

In Genesis 1:26-28 we see: 

· “Let us make” , the use of plural. Human kind has dominion over all other creatures. This the great text for human equality. In the divine image he created them. It can mean that humanity has a common image with God and angels. God blesses humankind to be fruitful and multiply. 

· In 2:7, we see: “mold, form” used to describe the creation of man. 

What does the serpent represent? The principal opinions.

It is clearly stated that the serpent is one of Yahweh’s creatures. It is classified as a beast of the field. What distinguishes it from other animals is its extraordinary cleverness and cunning. 

Why the serpent? 

· It has ever been the sinister, sly and mysterious animal, slinking furtively on its belly and quickly attacking one who came close to it.

· The Talmud, Clement of Alexandria, Philo, regard it as the symbol of man’s concupiscence or of his evil thoughts and desires. 

· Older Catholic exegetes see it as Satan. But this is a good case of Monday morning exegesis. 

· Gunkel and others regard the serpent as a mythological animal to be identified with Leviathan and other monsters with which popular imagination peopled the sinister abyss of the ocean. 

· Coppens and others regard this serpent as an ordinary snake but at the same time view it, as did J and his contemporaries, as a sacred animal with magical qualities connected with fertility. Its also viewed as a phallic symbol. 

· Because it sheds its skin periodically, it was thought to obtain a new lease on life. Hence it becomes a symbol of immortality. 

Show how 3:2-3 are paradigmatic of any temptation and sin?

For the serpent: asks a deliberate ambiguous and misleading question; exaggerates God’s prohibition; stimulates interest in the woman’s status and welfare; sows suspicion; does not immediately suggest sin; but first praises the liberty and independence of humans; then he marvels at so great a defect of goodness and lack of consideration in God.

For the woman: is inexperienced and credulous before the shrewd deceitful serpent; does not flee temptation but begins a conversation with the serpent; corrects the distortion of the serpent’s question, but then she herself exaggerates the prohibition by including a command not to touch the fruit of the tree. In her zeal to correct the serpent, she goes too far. 

In 3:4-5, what does it mean “to know good and evil?” The 4 principal views briefly. Why is pride commonly agreed upon?

The four principles are: 

· The desire for an angelic or God-like omniscience. In a negative context, “good and evil” means “nothing.” In a positive context, “good and evil” means “everything.” 

· The desire to determine for themselves what “good and evil” are to be. Only God has the right to determine what is good and evil. For man, it is their task to submit. So, it is described as a sin in which human’s aspire to moral autonomy. 

· Desire for full possession of mental and physical powers. Including the use of sex. 

· Desire for some kind of sexual activity which is described euphemistically. 

It is commonly agreed that J understands this sin as an internal, fully deliberate act of pride, regardless of the particular act of sin in which the pride manifested itself. This can be seen from the process of temptation and the act of sin. 

In 3:6, explain the woman’s psychological reactions?

After the sly, slithering serpent sows the seed of suspicion, he slinks into silence. The woman begins to doubt God’s word; the scale of emotions and psychological reactions that go on in her are almost paradigmatic of any sin: she sees that the tree was good for food (lower, sensual appetite), pleasing to the eyes (higher, aesthetic sense), desirable for knowledge (highest spiritual sense.) After all these sentiments run through her mind because of her initial mistrust of God’s word, she looks at the tree with the burning desire to eat of it. And she does. She gives some to the man, he too eats it. 

Explain 3:7: “eyes…opened;” “realized they were naked;” nakedness in the OT; significance of modesty in OT?

I wonder if J is using some consummate irony here. The sneaky serpent was right, J seems to be saying. Now the man and woman can see with their open eyes that they cannot take upon themselves what Yahweh had not granted them in the first place. They certainly knew that they were naked before the sin, but now their nakedness is a cause for shame and disgrace. Except for the case of Bathsheba, nakedness is considered shameful especially for people of note or authority. Shame is a reaction to an unmasking. It is ethically ambivalent and it can happen even when someone is openly praised. Shame is the sense that the self is deeply flawed or deficient. Putting adulterous women in the pillories naked seems to have been the usual punishment; prisoners of war were often forced to go naked. 

The appearance of modesty marks the beginning of an era in which man, separated from God, is also separated from his fellows and divided against himself – in sexual activity man has desire and shame; with other people man must communicate and dissimulate; man must be subject to social conventions which gainsay his freedom of action. All this results quite naturally from sin. 

In 3:14-19, order of sin, trial penalty. What did sin do for the unity of man? Is this paradigmatic for other men’s sins?

It’s a chiasm:

Sin: 

serpent ……..woman…………..man

Trial:

Man…………woman………….serpent

Penalty:
serpent………woman………….man

The sin the man and woman committed together did not unite them before god but isolated them. This is the first case of isolation of human beings from each other. Yes, it is a paradigmatic. This evil being is inexplicably present within our created world, and has singled out man, lies in wait for him, and fights a fierce battle with him for life and death. J means a real serpent, but at the same time he sees in it and in its enigmatic relation with man, man’s relation to the evil with which he has become partner.

Genesis 3:15: Adequate exegesis. The NT understanding of Christ’s victory over Satan. Eve-Mary parallel in the early Church Fathers and Genesis 3:15?

The Septuagint is as vague as the MT with respect to the damage that the serpent and the woman’s seed will do to one another. Part of the Old Latin and all of the Vulgate witnesses make the woman’s seed the decisive victor over the serpent. Because of this, some have understood this text as some sort of prediction of Mary’s Immaculate Conception and of the personal Savior who was to be born of her. Such an exegesis of this text is clearly impossible, for it is contrary not only to the meaning of the Hebrew text, but also to the whole context.  Before the 7th century most Fathers of the church did not connect Genesis 3:15 with Christ our Lord or with his mother. The woman’s offspring will inflict the more serious wound on the serpent and thus shall ultimately be victorious in the combat. In view of this, we can rightly speak of Genesis 3:15 as containing the promise that mankind will eventually triumph over the forces of evil. Galatians 4:4 tells us that one of the offspring of the woman-Jesus Christ-has won the victory over Satan by his life-giving and especially by his death and resurrection, which is his triumph over “the prince of this world,” even though his death, which was brought about by the devil, seemed at 1st to be a victory for the “powers of darkness”.  From the cross, Christ grants everlasting life which the serpent had taken away. Thus, Christ destroyed “the works of the devil. Hence Gen. 3:15 can rightly be called the protoevangelium. Only when the rest of revelation has been made can we see clearly the implications of the vague promise of eventually. 

Woman’s penalty (3:16) and man’s (3:17-19)?

The woman and man are not cursed, but severe afflictions and terrible contradictions now break upon woman’s life. Three harsh facts, related ton one another in unresolved tension, grind down woman’s life: hardships of pregnancy, profound desire for the man, humiliating dominion. The urge of the woman for the husband does not mean sexual urge, though its not excluded. It means social urge, marital social relationship. This is patriarchy in the bible. 

The man is not cursed, it is the ground that is cursed. As in the case of the woman, here too is a cleft, a mutual recalcitrance that now breaks into creation as a profound disorder. The man was taken from the earth; he had a solidarity of creation with it. But a break occurred in this relationship, an alienation that expresses itself in a silent, dogged struggle between and soil. Work is not a punishment and a curse, but the disproportion between the effort and the results show a disharmony that was not a part of God’s originally good creation. 

In J, Moses is presented as prophet: prove. Explain the 3 elements of the prophetic vocation: refer to Jeremiah 1:4-10. The theology of the objection element; be precise? 

Moses is presented as a prophet in J. His calls follows basically the same pattern as some other accounts of God’s call of individuals to special tasks. Five things happen: there is a meeting between God and the chosen one; God gives him commission; he objects that he is unfit; God reassures him; God gives him a sign. It is true that most of the material is typical of prophecy (e.g. Moses is to speak to a king in the name of God). Yahweh himself works the great signs and leads the people out of Egypt. Moses is simply Yahweh’s spokesman and actor. In the plague narrative, we see Moses appearing as Yahweh’s spokesman. His role is similar to that of the later classical prophets like Nathan, Isaiah, and Jeremiah. Thus, the Moses Vocation account has close parallels in the vocation narratives of Isaiah and Jeremiah. 
The three elements are commission, objection and promise of assistance. Moses is being commissioned as did Jeremiah (Jer.1:4-5); there is an objection (Jer. 1:6) and there is the promise of assistance (Jer. 1:7-10.)

The theology of the objection is very important. It shows that the initiative for the plan of salvation comes from God alone. The deliverance of Israel by Yahweh was almost against their own will, even Moses tries to back out of his job. Thus, human beings are to be goaded into cooperation. Also, this theology teaches us that the success of the mission depends upon God’s assistance, not just upon human ability. God has a habit of choosing the most unlikely candidates for his greater works, so that it will be obvious that it is he who does the work. A good example of this is Judith, a woman. From the human perspective, God makes some very odd choices. How odd of God to choose the Jews. And the final importance of this theology is that it highlights the deep realization of unworthiness the chosen one experiences at the moment of confrontation with the all holy God. The chosen one experiences a moment of truth: his complete unworthiness to become an instrument in the hand of the all Holy. 

In E, Moses is prophet and charismatic leader; prove?

E presents Moses not only as God’s spokesman in announcing salvation, but is also God’s instrument of salvation. In E, Moses is given a sign to confirm his faith. The prophet needed no sign, but a sign was given to the Charismatic leaders. The sign in E is for Moses only. The sign Moses receives is the actual deliverance from Egypt and the subsequent worship by the people on Sinai – because he is a charismatic leader. 
In P, Moses is a Priest, Prove. The religious situation in P was redacted in final form?

P uses the cultic formula of the salvation oracle that is delivered by the priest speaking in the name of Yahweh. 

What is the theological perspective of the plague narratives? The truths that come through the text; be exact. 

The plagues don’t need to be historical to be relevant. According to the NJBC, attempts have been made to find natural explanations for the plagues, e.g. the bloody Nile is caused by red algae; the gnats are natural consequence of the festering bodies of the frogs, but the emphasis in the bible is on their stunning and unrepeated character. The plagues may be natural but we should note that the bible does not understand the natural, everything is from God. God’s manipulation of natural elements is a narrative way of revealing his sole divinity. A few points to note here is that only the first and last plague that are found in all the three traditions. No source has all ten plagues. 
Were the plagues miracles? Explain fully in terms of Israelite theology of nature, “wonder,” and “sign.”

The plagues are not miracles but signs. A sign is an event which reveals something other than the self. They show God’s active and dynamic presence in history and the purpose of his intervention to save his people. God’s interventions are not equivocal signs which compel belief. Otherwise faith would not be faith. The signs must be interpreted with the help of charismatic prophets and divine illumination. 

Give a brief history of Passover, Massoth, offering of 1st born? Why were these rites so significant for Israel?

The sacrifice of a “paschal” lamb was offered by shepherds from very early times. It was then a pastoral feast. Before Egypt, the children of Abraham, like other shepherds, celebrated this sacrificial rite in the 1st month of spring. After Exodus, the rite was modified and celebrated to commemorate the people’s spring time escape from Egypt. After the conquest, the spring time agriculture feast of massot (the unleavened bread), marking the beginning of the harvest season, was joined to the Paschal rite. The feast of the unleavened bread eventually became synonymous with the Passover. 

The people of Israel were pastoral people. They weren’t sure of the fruit of the womb. The first born child was presented at the temple in thanksgiving. Human sacrifices were absolutely forbidden. 

These rites were significant for the people of Israel because of their deliverance from Egypt. It was an obligation for them to render thanks, to praise, to celebrate, to lift up, to exalt, to magnify, to glorify, and to bless Him who acted for them and from their fathers by affecting all those signs – him who drew them from servitude to liberty, from distress to joy, from mourning to feasting, from darkness to great light, from oppression to freedom. 

Significance St. Paul attached to these rites in terms of Easter?

For St. Paul, it is baptismal significance. Baptism is a redemption action with a double effect. These effects are deliverance from slavery and a beginning of a new life. This is the reason St. Paul refers to the exodus when he teaches about baptism. Passing through the deadly water, the Israelites were saved. 

What is the view of water in OT? Importance of passage through Reed Sea in OT and NT, especially St. Paul? 
Water in the Old testament is the chaotic power that God alone can conquer. To be saved like Jonah, is a veritable resurrection. Against such ideas as background, one must study St. Paul’s theology of baptism. The passage of the Reed Sea has become for all times the sign and sacrament of salvation. This truth is obvious from the book of Exodus itself and is repeated in the Psalms and in the very last book of the OT, Wisdom. Through the sign and miracle of the sea, Israel was saved from slavery and from being swallowed up by the waters. These facts became so impressed upon Israel’s consciousness that the sea and Egypt eventually are viewed as the unique enemy over which Yahweh triumphed by delivering his people. The Christian is saved through the waters of baptism. Just as Israelites were in Moses, so do Christians in the New Testament form a unity in Christ. All movement is towards or from Jesus. The primary purpose of baptism is the incorporation into the body of Christ. 

What is manna? Theology of manna in ex. 16:17-30; Dt 8:3-5; Ws 16:20-26; 19:18-22. Explain Mt. 4:1-4 in view of the desert wandering? 

Manna in Hebrew is Mann. It is from certain varieties of tamarix. Manna is still available and the Bedouin still use it for their bread. It was sweet, sleepy, sleepy and honey like. It had a very nice flavor to it. 

Israel thought of manna as the many ways in which Yahweh reveal himself to save. It was suppose to serve an education so that the people would learn to depend on God alone. The theology of the manna is summarily thus, the dependence on God. 

In Matthew 4:1-4, the 40 day fast is connected with Moses in the desert and with the great temptation or trial of God’s people in the exodus who rebelled against the divine nourishment (the manna) and worshipped the golden calf.. Jesus is regarded as the shepherd as Yahweh was.  
What is the theology of War and of herem? Keep in mind Craigie’s book.

The three problems of war like material in the OT are: The problem of God, the problem of revelation and the problem of ethics.

The Problem of God: God is depicted as being warlike. This is a problem because OT also describes God as being a loving God. We must stress the nature of human language when applied to God. God is transcendent and so he exceeds the limitations of human language and understanding. He is also immanent, so he may be known but the language with which we know him is limited. His reality is greater than any words we may use to describe him. So the language like “God is the warrior” only points us to limited and incomplete truth about God. One of these truths is that God participates in human history. When we say God is a warrior, it means he participates actively in the institution of warfare. God participated in warfare towards the ends of both judgment and redemption. This participation of God in terms of judgment and redemption leads to a larger truth, the truth concerning the providence of God.

Warfare is a human institution evil in nature. God’s participation in it points not to his moral being but to his will and activity. God uses human beings to achieve the ultimate redemption of man. God’s greatest intervention in human history was the election of Israel. 

The language which identifies God with war is not primarily a problem; rather it is language which clarifies for us the nature of the divine will and action. So, God reveals himself to his people through warfare. 

The problem of Revelation: the problem is why the contents of the OT are full to excess with martial material? With regards to war, the OT must be read as a whole and not just taking out certain sections. Any Christian crusade based on the narratives of the conquering “Wars of the Lord” is illegitimate and reflects a failure to understand the message of OT taken as a whole. Two significant messages emerge from a whole reading of the OT war: (1) It reflects the nature of all mankind and human states. Human sin will be reflected in human states. The violence inherent in man will be reflected in the violence between human states. This points to the nature of any state; to be a state necessarily involves violence which usually means warfare. The OT presents this realistic view of warfare. War thus is manifestation of violence to achieve a purpose. (2) God’s purpose for the redemption was to be realized in the kingdom. The first manifestation of this kingdom was to be seen in ancient Israel and this kingdom was a failure though it reveals to us the nature of political institutions. This failure was essential as it shows us that redemption was not to be found in human institutions of the state only but we need the direct intervention of God in history. So, the kingdom of Israel prepared a way for the kingdom of God inaugurated in the person of Jesus. This gives us a new understanding of violence: the old kingdom was established by the use of violence, the new kingdom is established in the receipt of violence. God the warrior becomes the crucified God, he receives the full force of human violence. This violence is the defeat of evil. The strength of the new kingdom lies not in the exercise of violence, but in humble submission to it. 

The Problem of ethics: The question is, in what way if ay, can the OT be used as a resource for the formulation of ethics? Two principles to first note here are: the two fundamental ethical insights of the OT are re-affirmed and given authority in the teaching of Jesus – love God and love neighbor. The OT cannot be adopted within Christianity without a process of translation. This is because it was written for a particular state and people, so it must undergo translation in other to be applied in Christianity. Murder though limited to the context of ancient Israel initially, contains within it a fundamental and eternal principle of reverence for human life. That principle must remain as an essential part of the foundation for constructing a Christian ethic with respect to war. Reverence for human life prohibits killing for personal gain or purposes. 

The laws of war cannot be easily translated into modern relevance. This is because the conception of the kingdom of God in Jesus is different from Israel. This new kingdom knows no boundaries, limits and it exists wherever the name of Jesus is recognized and acknowledged. In this new context, the recognition of the principle of violence in the relationships between states still exist but the Christian must live beyond this. It is difficult for the Christian because he is not only a citizen of God but he is a citizen of a particular kingdom. The dilemma for the Christian will lie in determining how to understand the relationship between his two citizenships. 

How should a Christian  as a dual citizen relate to his particular kingdom? A key passage in understanding this in the NT is Romans 13:1-7. Paul views the state as being ordained by God. Therefore, the Christian citizen of the state must submit to its authority and the state has rights to make demands upon its citizens. This passage does not specifically speak of war but it has implications to this too. Our citizenship of the Kingdom of God requires rejection of violence and even the requirement that we love our enemies and our citizenship of a particular kingdom exists for violence. The issue here is that we are called to strive towards the transformation of the state. For the citizen of the Kingdom of God, to be a citizen of this worldly state imposes the responsibility of working towards transformation. The actual transformation will remain a part of the vision of peace, but the work towards the transformation is a necessary requirement of dual citizenship. Since we are called to be dual citizens, this entails living with tension, an inner tension which will affect many parts of our daily living. 

CONCLUSION: As citizens of a human state, we need something of the worldly realism of Ecclesiastes (there is time for war, and time for peace). As citizens of the kingdom of god, we need the soaring hope and vision of the prophets. Out of the fusion of those two perspectives, there emerges that tension of belief which enables us to live our world, to work for our world, and to cling to the hope for the consummation of the kingdom of God, when war shall be no more. 

What kind of covenant was Sinai? Name the other kinds. Brief explanation of the 7 features of Sinai covenant. Salom. 

The Sinai Covenant was a covenant of human obligation. The other kind is covenant of divine commitment.  The seven features are:
· The preamble: This is reduced to the words, “I am Yahweh your God.” Our biblical sources are unambiguous in affirming that it is Yahweh alone who gave, commanded, or established the Covenant.

· Historical Prologue: we see the phrase, “Who brought you out of Egypt.” The revelation of the godhead is inseparable from the historical events which are the foundation of the covenant itself, and the obligations it stipulates. 

· The covenant stipulations: there is an unambiguous affirmation of monotheism.

· Deposit in the temple – periodic reading: This is found repeatedly.

· The list of witnesses: Only Yahweh can be witness to himself.

· Blessings and curses: lots of them are found in this covenant. 

· The oath: this is not explicit in the Mosaic covenant but some oath-taking ceremony must have taken place. 

The relationship guaranteed by the covenant is commonly designated by the word, Salom. Salom means unimpairedness, wholeness, of a relationship of communion, and so a state of harmonious equilibrium, the balancing of all claims and needs between two parties. Simply, proper horizontal and vertical relationships. 

The chief collections of laws in the OT. The 4 types of law; precise examples. Why was the lex talionis such a step forward in the history of jurisprudence? 

The chief collections of law were the book of the covenant, deuteronomic code, holiness code and priestly code. 

The four types of law are: 

· The Apodictic law: this is in formulation and spirit, practically unique and originally in Israel. Its form is always, “thou shall or thou shall not ..” Examples are the Decalogue, the curses, and those laws using the 2nd person singular. 

· Casuistic Law: this is in formulation, content, and approach related to the customary law of the ancient Near East. Its form is always, “If a man … then…”. Examples are Exodus 21:7-11, 18-19, 26-32, 35-36. It has many extra-biblical parallels in the Babylonian, Assyrian, and Hittite codes. 

· Participial form: Its form is, “one who does … shall be … “ E.g. is Exodus 21:12, 15, 16. 

· Mixed Form: This is condition in the first part and a direct statement or command in the 2nd part. Example Exodus 21:14, 23-25.

Lex talionis is a great advance in ancient jurisprudence. This law was the law that says, “an eye for an eye.” It was a great advance because people did not pull each other’s eyes but the community did. 

Are there 10 commandments? Full explanation. Where do Catholic 10 commandments come from? Explain the original sense of each commandment. 

There are most likely only nine commandments. The 10th is being listed separately in order to get the nice, round number 10. This is true in all the traditions. The 10 commandments of the Catholic Church come from Deuteronomy 5:6-21. 

· The first commandment concerning carving idols forbids images which in the ancient Near East were the ordinary means of encounter between god and worshipper. Excavations have revealed  shrines with images of gods in them. 

· The second commandment means using God’s name in taking a false oath in legal proceedings.

· Keep the Sabbath holy is a priestly influence. This was to set it apart, to avoid doing the work of the weekday. 
· Honor your father and mother is addressed to adults to take care of their aging parents. 

· You shall not kill. This means unjust killing or murder. 

· You shall not commit adultery. A man commits adultery only against a married woman not against an unmarried woman. 

· You shall not steal forbid kidnapping. 

· You shall not bear false witness. Honor is an essential constituent of human life. So, this commandment had to do with reputation. 

· Covet in the bible is plotting to take something. It is an attempt to acquire something illegally. 

Our nine and tenth commandments condemn stealing. These do not come from Exodus but from Deuteronomy. 

Explain Segullah; priestly royalty; holy nation?

The king segullah is his personal property, the rest belongs to his royal house to be passed down. Israel is a segullah to Yahweh. That is, Israel is Yahweh’s personal property, riches, patrimony and treasure. Israel is the people particularly dear to Yahweh, especially attached to him. All the earth is Yahweh’s, but Israel is his segullah. 

Israel as a priestly royalty meant, what the Israelites priests were for their brothers in the people of God, the Israelites as a whole would be for other peoples of the world. Israel saw itself in the role of messenger of the revelation it received from Yahweh. This was not a privilege but a responsibility. 

Israel will be a holy nation. Holiness is separation from the ordinary. A holy nation is a notion close to that of priesthood of the people, for a priest is one separated from the ‘profane’ and set apart as belonging to God. Holiness strictly speaking, belongs to God alone, He is the “holy one”. Holiness in men and women is a separation from all that is not from God; and consecration and attachment to all that is God. 

The significance of the covenant meal in exodus 24:11. As regards the Eucharist, how do 1 Cor 8-10 and Jn 6 develop OT ideas? 

The covenant rite was often established by a common meal that signified the communal life which had been established between the contracting parties. The eating and drinking sealed the covenant. A meal does not establish a unity between people but strengthens and celebrate it. The OT views with horror a person who turns against one who has shared his meal with him. In exodus 24:11, the record is preserve of such a rite in which the leaders of the people took part. Obviously God could not take part; but the fact that god allows the representatives of Israel to hold the meal in his presence indicates the making of the covenant between God and his people. The men beheld the God of Israel, yet he did not smite those chosen Israelites. This does not contradict the general belie that no man can see god and live. In exodus 24, the men only saw some concrete manifestation of God, some of God’s glory. 
The essential covenant rite on Sinai consisted in the sprinkling of the blood of the sacrificial victim on the altar and people. The new covenant prophesied by Jeremiah is ratified in Jesus. The covenant of Jesus is the covenant of divine commitment. The covenant meal in Jesus is the Eucharist. It causes the union between Christ and believers and with one another. Our Eucharistic meal effects the union, it leads to shalom between God and those united to the covenant bond and this is what makes the difference between the Eucharist and Exodus covenant meal. The meal in the Eucharist is bread and wine. Wine in the Eucharist is blood. Blood is life. Therefore when we consume the blood of life, we partake in His life. 
Explain Exodus 24:3-8. The NT ideas on the blood of Christ our Lord. 

There are three elements here: proclamation of the words of Yahweh, acceptance by the people, and records of the words. These elements are found in later covenant renewals. The covenant was not concluded by the spoken promise of fidelity. Other rites were also employed to signify the new covenant community. The parties could mingle their own blood by cutting each other’s arm or the parties could pass between the halves of a sacrificial animal, or the parties could share a common meal. The essential covenant rite on Sinai was none of these. It consisted rather in the sprinkling of the blood of the sacrificial victim on the altar and people. One cannot understand the Eucharistic rite of the NT unless one fully understands this covenant rite in Exodus 24. Those who make a covenant become in some way a community. The Sinai covenant and the NT covenant in Christ’s blood are one: each created a people of god out of those who were no people, the stipulations of the Decalogue were summed up in the yet simpler obligation of love at Jesus’ commands. The blood of the new covenant is no longer that of goats and calves but of Jesus himself, shed for the expiation, purification and pardoning of faults, for justification, reconciliation, and liberation. 

In the New and Eternal Covenant, the blood of Christ sacramentally present upon the altar is not sprinkled upon the altar or on those assisting. Rather, the blood is offered as a nourishment and signifies, in a manner powerfully realistic and at the same time mysterious, the covenant of community with god and the mutual communion of all united in a full and perfect life. 

Explain Exodus 32:1-6?

The key points in understanding this text are: 

· No animal deities in the Semitic pantheon, in contrast to Egypt which had many like snakes. 

· Bull was the symbol of virile strength. Hence, its popularity.

· Bull was an epithet of certain pagan gods, e.g. the moon god Sin and Marduk in Babylon.

· One of Yahweh’s title was Bull

· The Golden Calf is not an idol, but a pedestal for Yahweh who is imagined as standing invisibly upon it. 

But every image of God was forbidden by Mosaic Law. 

What is the thesis of Deuteronomy?

The thesis is the history of the infidelity of the people and why they were destroyed by the Babylonians. 

Explain the theology of election according to Deuteronomy?

Yahweh has chosen Israel as his own personal possession, “am segullah.” Yahweh has allowed other nations to worship the sun, moon etc but has reserved Israel for himself. Yahweh has chosen Israel not because of its merits, for neither its numbers nor its merits could establish any claim on Yahweh, it was Yahweh’s love which prompted him to choose Israel. God chooses the least likely candidate for his noblest works. 

Why does Dt insist on centralization of cult?

This was done for the purification of the popular idea of God. 

Explain the homiletic and paranetic style of Dt?

Homiletic and paranetic mean preaching based on scripture. This style was in stock phrases and note of urgency. The Israelites must choose now, this day personally. They cannot hide behind the decisions of others, for that will not save them. 

Give some of the favorite phrases found in DHist?

Now

Statues and decrees

That you may live

May observe them in the land

Has commanded you

Take care

Teach them to your children

You are to observe

Name the books of DHist?
Deuteronomy, Joshua, Judges, 1&2 Samuel, 1&2Kings.

Which prophet is closest in spirit to Dt? Why?

Jeremiah. In Jeremiah, we see the covenant of human obligation. He uses strong words and he is repetitious, and God’s presence is conditional. A lot of “ifs”. His presence in the temple was conditional and not absolute. 

Explain how Christianity preserved the spirit of Dt?

Salvation offered in the past is a paradigm of salvation offered in the present and future. Liturgy makes present now salvation promised in the past. All future generation are present in the covenant through the Mass. The Catholic experiences daily the covenantal renewal ceremony of the New Testament. The Mass effects present salvation because the sacrifice of Calvary is reenacted for Christians this day. We also in the New Testament see the added phrase, “you shall love the Lord God will all your whole heart and with your whole soul and with your whole mind.” This phrase “mind” was added to keep to the original understanding of the heart as mind in ancient Israel. By the NT era, the word heart was now understood as the mind. 

Give the themes of each of the books of the Pentateuch?

Genesis: Origin of the universe, nations and people of God.

Exodus: The birth of the new community.

Leviticus: The holy nature of the community.

Numbers: The organization of the community

Deuteronomy: the spirit of the community. 

Give an accurate history of the composition and travels of the book of Deuteronomy?

Core Deuteronomy was formed in the cult of covenant renewals, perhaps yearly, at Shechem, the royal Northern Kingdom. This tradition was preserved in levitical circles. After ca 722/1 there was a demand to commit to writing this core Deuteronomy. In 705 BC, Hezekiah initiates a reform, under the influence of prophets like Isaiah. Hezekiah’s men collect the sacred traditions, among which is the core Deuteronomy. The written form of core Dt is to be dated around 700B.C. because of the Levitical priests from the North, sorely persecuted by the Assyrians, migrate South and bring Dt with them. It is placed in the Temple at Jerusalem around 690. There it remains neglected for some 50years, during the reigns of wicked Manasseh and Amon. Josiah began his reign in 640BC and his men discover it in 622 BC when they were rebuilding the temple. They read it to Josiah and he tore his garments. 

Give an outline history of Judah and Israel from 722 to 622BC. Dates are expected too?

Judah: 

Ahaz 735-15

Hezekiah 715-689. He begins reforms in 705 and he destroys local sanctuaries. 

Manassesh 687-42. Worst king of Judah. Dark period of yahwism.

Amon 642-40: No better.

Josiah 640-609: In 632 he began to seek Yahweh. In 628, he suppressed idolatry. In 622, during temple repairs, the priest find the book of the law. 

Israel:

Fall of Samaria was in 722/71

Levitical priests began to come South, with Core-Deuteronomy. 

What is the purpose of Dt history?

It is the story of the failure of Israel and of its collapse and ignominious exile; it is the story of Israel conceived as the vindication of Yahweh who has apparently done what he promised not to do: he has let his people perish because they did not live the covenant of human obligation; it moralizes. It collects the historical materials and arrange them in such a way that the fidelity of Israel appears throughout. 

What is the distinctive theology of DHist.? Of J and E?

This theology uphold that law is the loving service of Yahweh and not only as a fulfillment of a contract; and the covenant is the loving election of Yahweh. This idea is not found in J or E. also, the theology is that Yahweh is righteous when he destroys faithless and disloyal Israel. J. says that Yahweh is righteous in his mighty saving acts on behalf of Israel. Deuteronomy calls Yahweh righteous also when he judges Israel. 

Explain the meaning of love in Hosea and Deuteronomy. Compare the notion of love in the two books. When W. L Moran speaks of love in Dt as “a love that can be commanded,” what does he mean?

Deuteronomy is indebted to Hosea for conception of God and people bound by mutual love. Deuteronomy however goes much further than Hosea. Hosea speaks only of Yahweh’s love for Israel, but not Israel’s love for him. In Deuteronomy, we find repeated references to Israel’s duty to love Yahweh. In Hosea, Yahweh’s love is that of husband for wife, of a father for a son. In Deuteronomy, no trace is found of the marriage analogy, only of father and son. Hosea sees Yahweh as suffering and bewildered because of the loveliness of his people. 

By “a love that can be commanded”, Moran means a love that is intimately related to fear and reverence. Above all, it is a love which must be expressed in loyalty, in service, and in unqualified obedience to the demands of the law. For to love God is, in answer to an unique claim, to be loyal to him, to walk in his ways, to keep his commandments, to do them, to heed them or his voice, to serve him. In summary, it is a love that is defined by and pledged in the covenant, a covenantal love. 

Define and explain: eros, philia, and agape?

There is no distinction in Hebrew between eros (sexual love, passion, etc) philia, and agape. All are ahabah. 

Define and explain the phrase “to love God.”?

To love God is equal to fear God, work in his ways. This is what we call the great Deuteronomy equation. To love God is to have pleasure in him and to strive impulsively and with full deliberation after him and his interests. Those who love God for his own sake are the ones of faith whose life of total involvement and concern with God bears the stamp of originality. E.g. is Abraham. 

Give an adequate exegesis of Deuteronomy 6:5. Explain how Jesus based his insistence on love in Dt. Does love do away with commandment? Explain.

This passage makes it clear that love is the all-embracing imperative of life. Jesus makes it clear that love not issued in action is worthless. Those who talk love and fail to act are fools, stiff-necked, the fitting objects of Yahweh’s consuming wrath. Jesus insists that “You shall love God with your heart and with your whole soul and with your whole mind. Love does not do away with commandment because of the great Deuteronomy equation.

What is phylactery? A mezuzah?

Phylactery is a box containing scripture passage. It contained Exodus 13:1-10, 11-16; and Dt. 6:4-9.

Mezuzah was a cylinder containing Dt. 6:4-9. These are placed on the door or worn on the person the whole point is to love and serve the Lord with undivided attention. 

Is Love compatible with insistence on principle and with punishing the unprincipled” explain thoroughly, especially with reference to Jesus?

Love is compatible with insistence on principle and with punishing the unprincipled. Love which is unwilling to chastise the offending beloved is not genuine love, but weakness and ultimately lovelessness for the rest of the community. Love is sensitively conscious of hierarchy of values. Christ our Lord, the epitome and incarnation of love, drove the merchants out of Temple with a whip; he pronounced a frightful judgment on Chorozin and Bethseda and Caparnaum, he imposed the obligation of cutting off from the community a recalcitrant brother. Love has no room for frilly sentimentality and spineless good cheer at the expense of genuine values. 

Explain the Dt.’s theology of the sidqot Yhwh?

This is Yahweh’s righteous Acts. Since Yahweh is just and righteous, he treats Israel in accordance with the norms of justice and righteousness. If the people are faithful and loyal, they are rewarded; if not, they are punished. Yahweh is righteous when he is present to save as well as when he comes to judge. 

Why Does Dt. Insist on centralization of cult?

It was a necessary and providential stage in the purification of the popular idea of God. Local shrines and altars even though dedicated to the worship of Yahweh, were liable to contamination because the stiff-necked Israelites were such compromisers. Therefore the annual feasts and religious duties are to be rendered at a single central sanctuary, which Yahweh will choose. Worship at different shrines would tend to generate different conceptions of the god worshipped, and might even lead to the syncretistic confusion of Yahweh with other gods, especially the Ba’al. The problem is that, despite the repeated warnings of prophets, Israelites viewed the Temple as the pledge of their security, regardless of their own moral worthiness.

Explain in sufficient detail the Deuteronomic theory of retribution?

Retribution is the last stage of a moral or ethical act. If it is good, reward follows, if it is evil, punishment follows. A sincere obedience to Yahweh’s commands is a sure avenue of national and personal prosperity here on earth; it will bring Yahweh’s blessing and be the unfailing guarantee of “life,” “length of days” numerous offspring. Disobedience however is suicidal. It will result in national and personal ruin and disgrace. Reward for virtue and punishment for vice took place here on earth, during the present life and not in the afterlife. 
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